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Dhaka, Bangladesh. She was marrying a young man

from the same city, whom she had known for quite a
few years and whose family, not very coincidentally, was
also known to mine. As all weddings in my extended
family, divided across Pakistan, Bangladesh and India, and
spread out now across Europe, North America and
Australasia, the wedding was an occasion to reconnect and
remember the threads that bind us: a pair of great-
grandparents, Khan Bahadur Kabiruddin Ahmed and his
wife Sajeda Begum, and their home, Kabir Bhaban, in
Faridpur of East Bengal, then East Pakistan, and finally
Bangladesh. But it was also an occasion to remember less
obvious connections.

The day before the
wedding, gifts, mostly ot
saris and jewellery, were
sent over to the bride. The
jewellery included some
elegant and striking pieces
which belonged to the
bridegroom's
grandmother. His
grandfather had been a
well-known diplomat and,
evidently, a connoisseur of
fine things. The collection
his wife was passing on to
her new granddaughter-in-
law included pieces from
all across Asia—as
confirmed by their styles
and also the leather boxes
in which they were
lovingly encased, which
had branded on to them or
stamped on their silk
linings the names and
addresses of specific
jewellers. Many of these
boxes revealed themselves
as bearing addresses from
Pakistan. Closer scrutiny
revealed further that some
of these Pakistani boxes
had been recycled to
accommodate jewellery
that was of non-Pakistani
provenance.

Today, I want to tease
out the story of why these
jewel boxes had been preserved, sometimes independent of
their contents, for several decades; why they had travelled
from Pakistan to Bangladesh; and what it meant for an
older woman to bring them out at a moment of extreme
personal and familial significance—the first wedding of a
grandchild. I want us to think about disappeared spaces,
about memories gone underground, about links that have
been broken, and about the persistence and
intergenerational transmission of affect. I want, in short, to
think about Partition and collective memory. And I want to
do so through a perspective that, despite the proliferation
of scholarship on both Partition and the War of
Bangladesh's Liberation, is not often deployed: a
perspective that deploys 1947 and 1971 as linked events.

My approach to Partition as a memorial event rests on a
simple axiom, which is at the heart of what I want to
communicate to you today: To know better, if not fully,
how we feel (about) Partition, we cannot ignore 1971. And
to pay attention to 1971 is to remember anew a singular

In December 2012, I attended the wedding of a cousin in

In my grandfather's chair. Kabir
Bagh, Haroa, West Bengal, c 1972.

phenomenon: East Pakistan. This cartographic entity came
into existence in 1947—or, more accurately, 1955. That year,
the new state of Pakistan renamed as East Pakistan its
eastern Wing, encompassing the known from British times
as East Bengal. It ceased to exist in 1971, when the third
successor state to British India, Bangladesh, was created
after a violent civil war between the Pakistani nation-state
and its eastern wing. The transformation of East Pakistan
into Bangladesh also meant the transformation of West
Pakistan into Pakistan, plain and simple. For India, it
meant a new geopolitical valence for its eastern front.

I remind you of facts that you may already know well in
order to emphasise that which often goes unnoticed in
discussion on these two
events of nation-formation
through collective,
physical and epistemic
violence: the conundrum
that was East Pakistan, and
the hauntology that
attends its erasure from the
map. East Pakistan is a
spectral presence from
which we may extrapolate
patterns of forgetting and
remembering that are
particular to modern South
Asia. These patterns have
been shaped by the
interlinked nature of the
foundational moments for
postcolonial nation-states
of India, Pakistan and
Bangladesh; they have also
been shaped by processes
of modernisation and
movement that were set
into motion before 1947
and which continued until
1971. By attending to these
specificities, we bring to
memory studies and
partition studies a clearer
understanding of post-
Partition memory work in
South Asia.

One way in which I
have attempted to do so is
to extend Marianne
Hirsch's influential concept
of ‘postmemory’. Hirsch
developed this concept through her work on the
intergenerational transmission of collective trauma across
several generations of Holocaust survivors, focusing on
Maus and her family photo albums. Hirsch's postmemory
encapsulates our uncanny ability to remember' traumatic
events which we did not personally experience, but stories
of which have been narrated to us by parents or
grandparents. As literary and cultural artefacts,
postmemorial creations draw attention to the self-
conscious telling of those stories, to the processes of re-
memorialisation. Recently, Hirsch has presented the
scholar herself as a postmemorial subject, by entwining
memoir, intergenerational divergences and historiography
in a moving account of visiting her ancestral home of
Chernowitz with her husband and parents.

Like many of us here, I have found Hirsch's
postmemory a deeply useful tool for my attempts to
articulate the post-Partition memorial landscape. Indeed,
when [ started writing my book on the subject,
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postmemory was so central to my thinking that I wrote to
Marianne asking her permission to use the word in my
title. But as I began writing, I realised that '‘postmemory’
would not do. The Holocaust and Partition share a basic
similarity as epochal, limiting, twentieth-century events,
but there are also basic dissimilarities between them, and
between their repercussions. While the similarities had
drawn me to the term '‘postmemory’, the divergences now
compelled me to think of a new term. I came up with ‘post-
amnesia'. Whereas postmemory signals the transmission of
trauma through intergenerational remembering, post-
amnesia conveys the transmission of trauma through
intergenerational forgetting. It is, if you like, postmemory
which has skipped a generation.

Hirsch's intergenerational model remains important for
me, but more than the parent-child relationship, I am
interested in the relationship between grandparents and
grandchildren. Inasmuch as parents are the conduit
between the two, they are important, too, but I'm
fascinated by the pattern of remembering, forgetting, and
re-membering that the three generations represent. Of
course, these three generations are present in any social
configuration, and, accordingly, are implicated in any
consideration of the long-term effects of collective trauma.
But postcolonial South Asia is marked by a particular
congruence of generations and foundational moments. If
the generation that experienced 1947 as young adults is
'generation 1', the subsequent 'generation 2' is that which
experienced 1971 as young adults. 'Generation 3’
experienced neither 1947 nor 1971 personally, but through
post-amnesia.

Partition's post-amnesia for me, then, is the response to
Partition and 1971 by Partition’s grandchildren, and that is
a subjectivity that defines me as a scholar as well. Its
emotional centre is East Pakistan, a space that existed only
to be transformed into the nation which owes its existence

Patiala jewellers Rawalpindi to Dhaka.

With the failure of the
promise of Pakistan and
the new pain of cultural
domination leading to
ethnic cleansing of
genocidal proportions, the
new nation of Bangladesh
made a second forgetting
imperative—their own
prior investment within the
project of Pakistan.

to a two-stage process, with each stage underpinned by a
radically different ideology. Bangla-desh, 'the land of the
Bengalis', was founded on Bengali cultural pride, but its
borders derived from Partition's division of Bengal, and
British India, on religious grounds. From supporting
theological nationalism to rejecting it in for an ethno-
cultural nationalism— this drastic ideological flip was
further complicated by the cartographic continuity
accompanying geopolitical transformation. East Pakistan
as a trace is a persistent reminder of these complications.
So how does post-amnesia, as a form of cultural
memory, attach itself to East Pakistan? Let me return to the
jewel boxes with which I began. The jewel box opens to
reveal not merely the heirlooms being passed on from a
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