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To be more precise: (i) in terms of
geography, language, and ethnicity, we are
Bengali; (11) in our political nationality,
we are 'Bangladeshi' Bangali; and (iii) in
our religious identity, we are 'Hindu-
Muslim-Buddhist-Christian Bangali'.

It must be noted that if we identify
ourselves merely as Bangali, it does not
spell out our complete identity, as it leads
us to unjustifiably lump together into our
fold the Bangali people in the Indian
Union as well. On the other hand, if we
foreground our identity as 'Bangladeshi
Bangali', then our political identity
becomes predominant to the exclusion of
our other identities, even though political
identity cannot be our entire identity:.
Even if we declare ourselves as '"Hindu-
Muslim-Buddhist-Christian Bangali', then
our religious identity becomes the pre-
dominant factor to the omission of our
anthropology, geography, and language.
Yet, religious identity is not the be all and
end all of our identity. We must not forget
that religious identity should not drown
out our political identity, since in terms of
religion we have co-religionists all over
the world.

When it comes to our identity, it is
entirely immaterial which identity comes
first and which later, which is the princi-
pal one and which is the subordinate one,
because the amalgamation and intersec-
tion of all the attributes make us just
ourselves, not anyone else. The 'we'-ness
of ours is an undivided, inseverable being,
which we cannot alienate from ourselves.
If we must identify with a specific name,
we can call it 'Bengaliana' [Bangaliness].
Just as the excellence of form is mani-
fested in beauty, the expression of human
beings is in humanity, so is our expression
and development to be found in
'‘Bangaliness'. If we shed our Bangaliness,
we do not remain ourselves, rather we
turn into something else.
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Our culture and civilisation is thor-
oughly enmeshed in our Bangaliness. It
must be kept in mind that culture and
civilisation, Sanskriti and Sabhyata (Ben-
gali terms for culture and civilisation) ,
Tahzib and Tamaddun (Arabic terms for
culture and civilization with some usage
in Bengal) - the binary cannot be made
into a dichotomy where the two terms are
mutually exclusive, rather one comple-
ments the other. Because, a nation that
has no culture cannot afford a civilisation.
If no trace of the civilisation of a nation
can be found, its culture also cannot be
known. As the ideas of people and their
material realisation, culture and civilisa-
tion are grafted onto each other.

In broad terms, by 'culture' we desig-
nate fine and practical arts like literature,
science, religion, music, architecture,
sculpture, dance, and painting. It cannot
exclude the thoughts, 1deas, natural and
supernatural beliefs, imagination and
mentality, and way of life either. History,
philosophy, geography, technology, and
even trade and commerce are included in
human culture. On the other hand,
houses and buildings, mosques, temples
or churches, factories and establishments,
arms and ammunition, tools and
machines, books and documents, and
even brick and mortar are specimens of

human civilisation. Markets, cities, ports,
roads, gardens, carpets, transports, water
channels or water tanks, etc., are also
bright emblems of human civilisation.
Each of these is also a faithful testament
to human culture. In fact, we call the
manifestation of the development of
human mind as culture and its material
realisation as civilisation. For this reason,
culture emerges, grows, and dies in tan-
dem with civilisation.

Needless to mention that human cul-
ture is no stable phenomenon. It is evolu-
tionary by nature. Human civilisation is
not a fixed, unalterable manifestation of
culture either. It also evolves and develops
gradually. As a result, human civilisation
evolves in sync with the evolution of
human culture. It is like a river that is
flowing from its point of origin to the
point of infinity and on its way picking up
its wherewithal and sustenance for satisfy-
ing its hunger. This is called the power of
assimilation, and it may also be termed as

The 'we'-ness of ours is an
undivided, inseverable
being, which we cannot
alienate from ourselves. If
we must identify with a
specific name, we can call it
‘Bengaliana' [Bangaliness].
Just as the excellence of
form is manifested in
peauty, the expression of
1uman beings is in human-
ity, S0 is our expression and
development to be found in
Bangaliness.

progressiveness without much of a hitch.
Thus, there is no place for conservatism in
human culture and civilisation, and this
very fact happens to be the sole source of
hope for humankind.

We are the new citizens of the new state
established in the ancient land called
'‘Bengal'. Our thoughts and i1deas are new
as well. Hence, our culture and civilisation
is also making a fresh beginning. Just as in
all aspects of our life we are making great
strides ahead, we are also making aston-
ishingly rapid advances in our culture and
civilisation. Our point of departure is
Bangladesh and our destination is illimit-
able infinity. In keeping with the nature of
human culture and civilisation, we will no
doubt traverse our path and gather our
sustenance on the way. Nevertheless, we
must keep with ourselves the basic where-
withal to survive this lengthy voyage. We
need to check what kind of wherewithal
we must keep.

y !

‘

Dr. Enamul Haq

I11

Until very recently, the dictatorial ruling
clique of Pakistan settled for us that reli-
gion is the singular goal of our culture and
civilisation. No one even gave it a thought
that such a stance goes against the very
grain of human culture and civilisation. As
a result, Islam was recognised as the only
official religion in the multi-religious
country that Pakistan was. Alas! O 'Islam'!
In tears, you have silently witnessed all too
well how you have been wielded as a
weapon by the Pakistani dictators to legiti-
mise their exploitation, abuses, tyranny,
indiscriminate massacres, rape, loot, incin-
eration of entire villages, destruction of
cities, and what not. Your name is 'Islam'
or 'peace’. The messenger of peace Hazrat
Muhammad Mustapha (PBUH) took
resort to you to discharge the cool flow of
the river of peace across the sun-scorched
earth. The entire world watched in wonder
that in his hand you have been used to
carry forth the message of peace.

Alas! O Islam! In the hands of the
diabolical West Pakistani impostors, you
have been abused here and there as a
commodity and an article of savagery. In
your name, they have scandalised history,
made the Golden Bengal a graveyard, and
obliterated yourself. We know, what they
call the religion of Islam is neither 'Islam’
nor a 'religion’. This should be your only
solace today, because secular as we are, we
are not devoid of Islam and we happily
recognise Islam's coexistence with other
religions like Hinduism, Buddhism,
Christianity, and so forth.

It is truly auspicious for Bangladesh,
the newest state in the world, to have
made the decision that one of its funda-
mental principles will be secularism. It
does not mean that Bangladesh has
rejected religion. Far from rejecting reli-
gions, in our reckoning Bangladesh has
placed religion in its own proper place;
because up to this day, religion has been
dishonoured by being dragged into places
that are not befitting for itself. As a result,
religion lost its élan vital; people lost their
respect for religion; and the peddlers of
religion lost their humanity.

In fact, religion does not encompass the
entire orbit of human culture and civilisa-

tion, but is a small part of these. A part
cannot take the place of the whole.
Religion cannot be made out to be the
entire culture and civilisation of a nation.
That is why, till this day, the Buddhists and
Muslims of China are known as 'Chinese’;
the Muslims, Hindus, and Buddhists of
Malaysia are '"Malaysians'; the Muslims
and Christians of Indonesia are 'Indone-
sians'; the Sikhs, Hindus, and Muslims of
Afghanistan are 'Afghans’; the Muslims
and Christians of Turkey are "Turks'; the
Hindus, Muslims, Buddhists, and
Christians of India are 'Hindustanis', and
so on. It is particularly remarkable that in
the modern world, no human group iden-
tifies itself by its religion, nor so it wants
to be identified by others, because religion
is not the be all and end all of an individ-
ual or a group. Hence, those who construe
religion as the wholesale identity of the
culture or civilisation of specific individu-
als or groups are wrong, dead wrong. It 1s
a great boon for us that we have managed
to understand this truth at the very
nascence of our new state, which has
enabled us to steer clear of such mind-
boggling confusions.
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In this backdrop, we have to pointedly
consider what the goal of our culture and
civilisation is. Needless to mention that
irrespective of religious identity — whether
Hindu, Muslim, Buddhist, or Christian -
we are Bangalis of Bangladesh. We have to
live, die, and identify ourselves in the
world as the Bangalis of Bangladesh.
Hence, it is quite clear that the goal of the
new culture and civilisation of our new
state cannot be anything but Bangaliness.
From now on, this Bangaliness will be
manifested in the different spheres of our
culture and civilisation: our literature,
music, architecture, sculpture, dance,
painting, science, technology, and above
all, our way of life.

It does not mean that Bangaliness will
be our only wherewithal or capital in the
endless journey of our new culture and
civilisation. Culture and civilisation are
evolutionary phenomena. Our culture and
civilisation are not free from the natural
course of evolution. With Bangaliness tied
close to its heart, the culture and civilisa-
tion will evolve in its due course and pick
up fresh and new sustenance on the way.
Our culture and civilisation have to make
our own all that is true, beautiful, and
noble in the culture and civilisation of the
world. If it fails to do this, then its journey
will come to an end on its own. It will
turn stagnant and become conservative. If
it unluckily loses its progressive momen-
tum on the way and comes to a halt in the
middle of the road, it is sure to die.

May all such ominous possibilities
vanish once and for all in the life of our
newborn culture and civilisation!
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