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- A Festival All the Way

HE whole of the Caucas-

lan great race has from

the beginning been

fiercely patriarchal — the last
word in male domination. So
were the pale-coloured tall
people who came in a thousand-
year influx into the sub-
continent, speaking dialects of
some Indo-European language.
They were met by native popu-
laces several notches above
them on the scale ol civilisa-
tion. The so-called Aryans saw
here for the first time brick-
built multi-storied houses and
towns and cities full with them,
apparels made of woven cotion
yarn etc. etc. And they saw im-
ages of gods and — the
Arvan pantheon had only the
elements as their gods and idol-
worshipping was unknown to

them.
What followed in the wake of

the first encounters between the
native coloured population and
the incoming hordes could be a
most interesting study in cul-
tural dynamics if it only could
be uncovered in any detail. By
now it is largely accepted that
beginning from the supreme
divine triumvirate of Brahma.
Vishnu and Shiva the pods now
being worshipped for two thou-
sand years are mostly of native
origin — and not Aryan im-
ports. Although it may be an
vdious generalisation, it is full
worth the hazards to say that
the conquerors won the wars
a11d lm{pﬁsed themselves and
their will on the losing natives
buit in retum were defeated cul-
turally by the latter — almost
gobbled up except for the con-
ti nued supremacy of that most
w onderiul achievement of hu-
m an ingenuity — the Sanskrit

lan age.
1%?111 it be far wrong to as-

by Waheedul Haque

sume that in that millennium

spanning cultural vortex the
fierceness of Aryan male domi

nation, not a wee bit less than
the Roman paterfamilias
tyranny. was tempered down a
great deal by the native's matri

archal traditions? And is it not
due to this that we find several
goddesses at the top rung and
one from whom all other god-
heads come — the Adi Mata or
Adyashakti?

e Aryan invaders took
time to push into the east and
south of the subcontinent.
Their taking over of the south is
celebrated by the epic Ra-
imayana. Why isn't there some-
thing to sing the glory of
Aryanisation of the east, mean-
ing Magadha and the Bengal
states Including Pragjyotisha
or Kamarupa. Why? Perhaps
the Aryanisation on this front
did not go too well. There are
Miahabharata figures journey-
ingZ up to the forbidden eastern
swamps and hills. But heroic
conquests? No. Arjuna's tri-
umph over Chitrangada was
moire than negated by his hu-
miliation by Babhrubahana.

( _annot the Bengalee people's
ardient love for Goddess Durga,
called Devi elsewhere in India,
be tracked down to the eastern
peoprle’s success in keeping their

re- an matriarchal roots
Eeac.ﬁmt centuries?
£
Arnmnada Shankar Roy writ-
ing recently in a ruminating
moocl recalls his stint as a
civillian at the town of Bahram-
pur. He heard there a univer-
sally respected Muslim lawyer
uttering a piece of wisdom that
Roy has treasured all his life.
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Said Maulvi Samad ;| How can
one explain the Hindus having
so liberal a religion and so

a society and the Muslims being
socially so generous and yet
having a most rigid religion!
Such striking contrast trav-
elled a course to violent conflict
in the last five decades. But why
didn't this contrast — Hvin
side by side for centuries — je

to tempering the extremes of the
two and emphasize the liberal
aspects ol both so that one com-

of the community's superiority

over all others. This is the
tragedy the les of the sub-
continent have living very

ainfully specially in the last
r:undret?

years.

The Puja which is literally
an offering of flowers to the de-
ity. has come to mean much
more a festival embracing all
across 8. commmunal and
class d . The Durga Festi-
val Is peculiarly Bengalee. the
corresponding up-country

Dussera being quite a different
story involving Rama and Ra-

plemented the other? This

s
g

B

social scenario of the subconti-
nent in the twentieth century.
Unfortunately, specially for us
Bengalees, divisive forces. nei-
ther quite religious nor quite
social. prevailed to set at
nought all that was positive in
this subcontinent's continuous
civilisation of three thousand
Vears.

A liberal and almost secular
set of religions was the subcon-
tinental legacy. Religious toler-
ance was the hallmark of sub-
continental social and cultural
development. One reason for
that can be the native religions'
growing out of the soil and be-
ing constituted wholly of his-
torically derived cultural ele-
ments — unlike Islam or Chris-
tianity which comes down from
a fixed rigid body called the
créed. What has eviled In-
dian civilisation is social in-
tolerance and injustice and it is
a pity that the religions' come-
one-come-all provision for all
beliefs and opinions to jostle
alongside towards a meaning-
fully dynamic society, lost mis-
erably to the social inequalities
created, ironically, in the name
of religion. An almost total ab-
sence of castes in Islam made
Muslims a throbbing society of
equals, at least theoretically.
But this benign social phe-
nomenon could not do an
to mellow the Muslim's reli-
gious rigidity which easily led
to intolerance and obscuran-
tism, a baseless and hollow idea
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Du:}a and her lull comple-
ment of offsprings. Kartika and
Ganesha, Saraswati and Lak-
shmi do informm a Bengalee's
life, be he a Muslim or Chris-
tian, Bugldhist or a Hindu. For
the members of other commu-
nities the turns of speech in-
vol their names and refer-
ences have no religious conno-
tation. It is purely cultural. The
Indonesian example of devote
Muslims holding all of Ra-
mayana and Mahabharata
characters in deep respect —
treating Rama and Arjuna al-
most as national heroes — can
well illustrate this point. It is
reasonable to think that some
two centuries back our situa-
tion vis-a-vis religion and cul-
ture was not much dissimilar to
Indonesia’s. That we have gar-
bled the distinction between the
two and forsaken certain of our
absolutely cultural adjuncts of
life, led to believe that these
were Hindu and not secu-
lar Bengalee assets — is a gift of
British colonialism. The com-
munalistic delusions arising in
the forties and fifties led the
Bengali Muslims to exult in the
exploits of a non-Muslim Rus-
tam and over the suffe

of Shirin and Farhad, the Cen-
tral Asian tragic duo of pre-Is-
lamic times and to pride in the
charities of Hatim Tai, a pre-Is-
lamic Arab. The hangover con-
tinues through deliberate min-
istrations to communal vul-
nerabilities in the current in-
sistence that a pradip is Hindu
but a candle is Muslim.

These are silly yet inordi-
nately harmful positions be-
traying the fac
Muslims have yet to come out of
a minority's touchiness and
suffer from inferiority com-
plex. This creates a problem for
not only them but the entire so-
ciety. ing religious intol-
erance, this seriously weakens
culture and as such the state
and society. Religious intoler-
ance is the first enemy of hu-
man rights. For us it is more
than that. It pushes us inex-
orably on the path of cultural
death. ;

Durga has many manifesta-
tions and as many names if not
more. Rabindranath was
strictly anti-idolatrous, believ-
ing in not one of the millions
on the Hindu pantheon of god-
heads, He believed in a personal

- god who was ekam-advitiam —

one and without a second. He
loved to call Durga as Anan-
damayee — the fountain of joy

and . Why? He did not
believe in and never in
the Jorasanko mansion

agore
was Puja held after Deven-
dranath's taking over the
house. Then why?

Because autumn was such a
dear time and the Puja drums
made all hearts leap up in an
indescribable abandon that has
nothing of the constricting reli-
e aapoct of the Puss to pow:

a .
this can contribute to the
gulf that exist between the
minds of the two comimu-
nities in spite of of
the secular Bangladesh in 1971.

that many -
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Durga — the Ashta Sakti

by Dr Mahanambrata Brahamachari

AKT] — the source. sup-
port and end of all Exis
tence and Lile.  |s one and
unique, but She does retain the
ﬂnttnnatity of manifesting
ersell in inmimerable forms
Expressing, as She does
motherly affection. She is
preeminently a Mother. so
tender. so benignant. but
controlling. as She does._ the de
structive agencies. She s ter
rific and fierce. She is Kali of
extremely black complexion
She is Uma of golden hue. UUma
imparts highest knowledge to
the enlightened devas Kali de
vours her own sucklings and
keeps them in bondage In the
all embracing totality of Saktis
that is Mahasakti .

Force is Inherent in exis
tence, so is Sakti in Sada- Siva
the eternal Brahman The pri
mordial Sakti is identical with
Brahman. the Absolute The ob
Jective universe |is a projection
of Her inner being, She is en
dowed with all- will. all. know!
edge and all-action. She is Ma
hadevi. Multifarious are Her
emanations and She Is one-in
many.

The Mystic Eight

The eighth chapter ol the
Saptasati Chandl throws abun
dance ol light on the subjec!
from another angle of vision
Let us being from the context.

Chanda and Munda, the two

eneral ol the demon king

umbha, were beheaded by
Chandika by her dazzling
sword, and when that informa-
tion reached Sumbha. he was
mad with rage and very wrath-
fully issued an order to all his
battalions to proceed to the war
front and fight their utmost to
win. "Pull that proud Durga by
hair to my harem or finish her
for * — was the stan or
der of the demon king.

The mighty army, headed by
Raktabija, whose each drop of
blood could produce another
Raktabija of equal valour,
marched onward and Mahadevi
casl a significanl glanoce ab the
enemy, stood. erecl, blew Her

conch hamd:: thykwsdiomh  the

.'The devas in heaven.
opwever, were much tnoubled in
hearts and out of the emotion

came oul of the devas their re
spective Saktis

These Saktlis were in fact in
herent in Mahadevi as an inte-
gral part of Her all-absorbing
being. hithertofore unmanifest
and then incarnate

Seven matronly Saktis de-

" scended and one more came

forth. out of her own person
and thus the mystic number
Elght was reached. such as
Brahhmani. Maheswari. Kau
rnari Viashnahbi, Barahi
Narashinghi Alndri and
Chandika

Brahmani

in the forefront of the ret
inues of Sakti stands out
Brahmani, no! merely a comn
sart bhut the very essence of
Brahma s creative genius. In
ankl through Brahmant,
Hrahma would find His cre
atlonal excellences fully mani
fest and withoiil Her. he wen i bl
rease to function as Brahma

Her physiological formation
of the figure ornamental deco
rations ol the limbs, martial
weapons amnd active tendencies

all were exact counterparts of
those of Brahma himsell. This
was triwe of all the Saktis that

were (o follow

Brahma is exoterically the
creative energy of the Universe
But esoterically She is the
Habda-Brahma, the Logos of the
Lireek Philosophy

Brahmani alighted from Her
Swan Plane, the swan being a
H{fl]h{}' of the realisation of
identity between individual and
universal Being, The realisa-
tion constitutes the conveyance,
the Bahana or the Logos. In Her
beautiful hands. She carries a
rosary in one and a jar in
another, the former for uttering
mantras and the latter for
carrying the animates the devo-
tees with piety and love and
also destroys the diabolical
tendencies of the demons.

Maheswari

R |

raciBrahmand s ofellowed byl
-Mabrswart. Shie! ; '
| assence of theceénergy of Siva.,.-
“Her main actiwilyreonsists in

whe

destructive affairs. She is

seated on a bull, hold a trident
in hand and carries a crescent
on jorehead which is a symbel
of universal compassion. Two
serpents. signifving attraction
and repulsion of the forces,
wind Her wrists. -

Kaumari

Kaumari, the t?jrd in the se-
ries. comprises all the ener
of Humar}:.—lti'm r:r::rrnmi|1'||-tl=e|'!fii'l;1!j
chief of the gods She is expert
in all the arts and crafts of war-
fare. She holds an iron spear
symbolising martial energy
She sits and moves about on the
hack of a peacock Peacocks
slay snakes that may bring
death. Hence the peacock sym-
bolizes conqueror of death
iMrityunjay). Kaumari is an
eternal maiden. no death or de-
cay is known to Her and to Her

tlevotees
Barahi

Following the Vaishanabi
Sakti, the Barahi Sakti steps in
the scene. She is the innermost
energy of the Divine Boar. who
Iry his teeth lifted the earth and
saved it from sinking in the
abyss of unrighteousness. Hi-
ranyaksha. literally. one who
constantly puts his eyes on

old, was klﬁed by the
cint of pleasures — must be done
away with for the moral uplift
of the world. This is precisely
the function of Yajna. This is
wl":! She is called Yajna Barahi.
A disc of Karma and a mace of
Dharma, She carries in Her
hands. Around Her head flashes
the locks of flying brushes, in-

dicating victory everywhere.
Narasinghi

The next in the series is
Narasinghi. Her person is
much akin to the body of the
great man-lion. whose essential

akti She embodies, making
the stars in the firmament
trembling and shooting by the
movement of Her mane, She
‘makes Her St appearance.

The firgt maAnifestation of 1
A - 'tﬂﬁﬂmiﬁrﬂﬂ

kitling of Hiranyakashipu - lit- —- appearance~is in
for -

erally meaning ene
gold — symbolising gross world-

“irig thereby
"mations atm at ultimate exodl-

liness. The Sakti destroys ab-
{'ect worldliness. Her glow
ike meited iron. Hﬂ'cmd is
big but waist thin. Her body is
covered with hair having

moonlit justre. She embodies
horror and detestation in her

person. ) .
Aindri

The seventh in the series is
Aindri. She is the power-incar-
nate of India. the king of the
devas. She manipulates the
royal activities of the heaven.
An elephant signifyi royal
dignity is Her carrlr:r,nfvm as
an empress She possesses
golden colour and valuable or-
naments

indra is also the

deity of the indrivas Whunn}em
The inner relation between

anct light. ears and sound 80
on is erdained and maintained
by Indra. Aindri Sakti signifies
this energy. She controls natu-
ral forces such as cloud ete.
from within. She rules inner
forces of mind and senses from
within, She stands for virtues
that are majestic,

Chandika

The seven Saktis. of
above, came from Chandika
the eighth and last of Ashta
Saktis. manifested from the
very person of Mahadevi MHer-
sell. She is. so 1o say, the Sakti
of the Saktis. She is ot herwise
named uncongquerable one. She
is the emblem of dismay and
drca-t:jfulncn- She remains sur-
rounded by innumerable -
als, who inhabit in Jou
and live on carcasses. In

Chandika stands for Death ft.
self

Chandika is t:lurnulﬂ‘; the
transforming energy of "
which works from within and
makes every object on the mun-
dape plane attain maturity. Ev-
erything that is mortal is con-
trolled and conditioned by the
great time . :

Chandika, Ehnugh dismal
and indomitable, has Siva, the
goodness as Her envoy, indicat-
that all tranhsfor-

lence. Death, though' térHifie in
the
to a of

beautiful existence.
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