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HE sun will enter Lhe
I Bishakha  constellation
et April 14 : and only in

one ol the 160-odd nations of
the world, a public holiday will
begin with that nation's best of
songs, offered before tens of
thousands. Pahela Baishakh,
the centuries-oldd new year's
day on the rmany subcontinen-
tal calendars, has become a
national festival from merely a
shopkeeper's occasion.tée open
a new ledger. And a hundred
thousand men and women will
throng the bautomool in the
Ramna Greens and another
hundred thousand mill around
the area fsom very early on the
day. This festival vwas intro-
duced in its present format
and on the national plane by
Chhayanaut less than three
decades back in possibly 1966,
The premicr cultural organi-

sation formed to fight Pak-

istani inroads into Bengall cul-
ture in the wake of the electri-
fying cultural event of the
“Tagore Centenary shaped the
festival fromn individual and iso-
lated celebrations in Bengali
homes. These celebrations
were indeed some act of defi-
ance and denunciaton against
Pakistan's suppression of the
Bengali people’'s rich cultural
heritage.
radically made to join these
celebrations into some kind of
collective cultural resistance.
Zohur Hossain Choudhury and
his friends met to greet the
Bengali new year at the Mah-
bub Ali Railway Institute in the
early fifties. P2rhaps there
wege one or-iwo celebrations
when friends and admirers ol
Beguim Sulia Kamal jeined at
her Tara Bagh house in Tikat-
ullv. For vears together. Hosne
Ara Makki organised a get-to-
gether ol cultural activity on
the day in the govermment
quarters of her engineer hus-
- band. The sessions used -to
take on the air of seme secret
sociely's proceedings and
older and wizened people like
the illustrious Zahur Hossain
Choudhury came out of his
perennial jocular self, blabber-
ing away in the most spectacu-
lar obscenities of civilisation —
to pray for the souls of those
joining tngcthl:r at Hakkl ]
lair.

Caution yes, but compro-
mise no — that was the policy
of the Bengali cultural activists
specially at the advent of the
Ayubi military dictatorship.
With the brilliant success of
the Tagore Centenary in the
teeth of tough military regime
opposition, both political and
cultural resistance gained
ground. While in 1962, an

open anti-Ayub agitation broke
out in Dhaka. Chhayanaut was
consolidating its hold on soci-
" ety by gigantic relie{ work in
the southern districts devas-
tated by cyclones as well as by
‘the introduction of festivals
celebrating the seasons, mainly
autumn and spring. Although
- Ayub swept the BD elections of
‘64 against Fatima Jinnah. set-
' ung a mdel modus apemndi

Attempts were spo-

. to? So far nothing

Pahela Baishakh, as a kind of movement, never even as an
attempt on the sideline, tried to revive or propagate the Bengali
calendar. Patently because it was national rejuvenation rather than

going back to a

for subsequent coup leaders
turned champions of democ-

' racy to adopt in their own
‘good time — the campaign

threw into the open all sacred
bulls of Pakistan. The situation
further made tenuous
Khwaja Shahabuddin, Ayub's
informatiop minister, bannin
Rabindra Sangeet on radio an
TV  Tagore's melodies of im-
maculate beauty became a na-
tional ‘tause. Cultural resis-
tance, built up over the years
with grit and rare steadfasi-
ness, found a focal point in the
promotion and propagation of
Tagore Song. Shahabuddin's
foolishness landed East Pak-
istan on the lap of Chhayanaut
which had been championing
Tagore songs from day one of
its existence. -

Pakistan's miserable failure
to involve the eastgrn wing in
its unfortunate war with India,

icular calendar that

by

mounted by

had been set as the aim.

wilderness of / an identity
quandary, started on the way
called so aptly by Badruddin
Umar as the homecoming of
the Bengalee Mushm.

In answering positively and
convincingly to the guestions
first raised by Ekushey, Pahela
Baishakh also answered as to
what aur people were turning
pro to. People were very posi-
tively turning to their own his-
lory and culture identity -
all of which lay under & milé-
deep debris of communal dis
information campaign
the Pakistan
movement. Looked at this way.
Pahela was but the cultural ex-
tension of the Ekusley and it
clicked pat with the main-
stream of the overall national-
istic resurgence in the Ben-
galee people.

There were a number of

other significant aspects to the

-l—-.- e

opened newer wounds on thal
miserable Slate's body politic.
Sheikh Mujib's Six Points
found a fertile and ready
ground.

That was the moment to
strike the nail on its head, and
Chhayanaut didn't miss te
make gdhe most of it. It
launched the Pahela Baishakh
festival which caught on the
nationalistic fervour of the

and became a darling of
the middle clas§ in no time.
What did the Chhayanaut na-
tionalisation of the Pahela,
Baishakhi have in it to make
people accept it so quickly and
with so much enthusiasm? The
situation then was rife with re;

" jection of Pakistan for all the

reasons under the sumn. But all

- of these were negative. If the

Bengalees were becoming anti-
Pakistan at a very fast pace,
what were they growing pro
tangible
could be produced for an an-.
swer, Now here was something
for a very good answer.” And
the source of that answer
could easily be tracked to
Ekushey, the start of the Great

Language Movement. It was in
1952 that the Bengalees

asserted in a big way that they
had a language for whose
honour and rightful place in

the scheme of things specially

of the Pakistani state they
were prepared to die. The exi-
gencies of the movement 1o
succeed politically- had blurred
certain important and basie
question that the Ekushey had
raised. A language was not re-
vealed one good day. It evolved

in culture over a long time,;,

historical and even prehistorie.
Bengalees had an ancient cul-

ture — and it was neither born

nor imported from abroad one
day in the twelfth century
when Ikhtiruddin bin-Bakhtiar
Khilji took Lakhnauti — the
capital of Lakshman Sen.

These questions largely about
the identity of the Bengalees
were raised but not pursued
with any seriousness — politi-
cal action wholly took over the
attention of the people. With

the successful rehabilitation- of 3

Rabindranath in the mind of
the people and also the suc-

cess of the festivals celebrating

the seasons — Bengalees, spe-
cially Muslims whose it was
the pm‘tjon to roam about the

crowds

£

other barriers. A warmith is
gengrated among a mullitude

.. of people. something quite un-

known se far.

These were Lhe factors of
the success of (he Pahela
Baishakh before the break-up
of Pakistan. The musical fiinc-
tion at the bautomool. success
in contribiming to the disen-
chantment. with that
monstidsity of a stalg through
putting lorth wvery positive

_values of one's culiare and
R sic

aud  history and
calendar. 1t mugl, have laken
on newer relevances in the
post-lHifgration independent
Bangladesh. Tor now there was

nathing to pull away people

trom. While the [irst
achievement ¢continued (o
yield good fresh results —

compare Lhe stale of Ekushey
observance (o the Pahela
Baishakh celebration — Pahela

=

why of Pahela Baishakh's suc-
cess. One, it called out people
to nature, something Ra-
bindranath did throughout the

~whole of his life, but would not

get a meaningful social re-
'ﬁm Pahela Baishakh

Hed out people to l!luﬂc e
the best in thc Bengal tradition

_and far from being merely en-

Most of the vast
ience had hardly
had any experience of live
music. Now, on this Pahela
Baishakh dawn, music was re-
verberating among the ele-
ments — coming te the indi-
vidual from all directions and
literally drq;{ him. This
was music urdinarﬂy not
‘heard, music that was ve
idently hu natu

tertai

manizing e
saturating the light and the sky

and the water and greens

around with human sentiments
and beautifying all of them
with man-made forms. Music.
architectonically excellent and
prescutitl so in the wide open,
takes wver the power ol the
eleinents and surpasses-dhem
in their hold on the human
mind. Three. Pahela Baishakh

calls out people to an almost_ -

Eid-like vast congregation but
ol peace and beauty. bon humie
1ranﬂlndim_ communal anel’

: [ ]

Baishakh's paramount potential
in eontributing to the national
integration of the people came
into play only alter the War of
Liberation.

The communal divide that
continues to rule society and
politics with an ever increas-

ing grip is thoroughly incapaci-
lating the nation to come into

_its own and build a national

will and an appreeiation of the
Lrue national interest. Ekushey
that Ffirst transcended the
Pakistan-promoted socijal
chasm is now a spent force
specially afler being eaten up

. in big portions by that pseudo-

cultural event, the boi-mela.
The truly nationalistic politics
ol Awami League. the architect
of independence. has been
dangerously dissipated by its
avawed antithesis mainly
through the latter’'s taking up
Lthe same name of nationalism,
albeit of the Bangladeshi vari-
ety Umless AL is able to re-
asserl its ideas on the essence

- of our nationhood —

embracing all in the land

not a mindless exercise in ex-
clusion — the integration that'
we need as Lhe first factor for
bur survival will not be there.
In education .toa, the divisive
attitudes of commumal superi-

a o

oritv. «tc. are being disserni-
nated without as much as a
mild protest. The electronic
amnd the primi media are no
stragglers in the nefarious
race. Unless fprces better de-
signed to engage this problem
coree into play. the only lonely
soldier (o man the breach will
be Pahela Baishakh — the only
seciilar and nation-embracing
big « ultural event. This has de-
volved on the fesuval a great
responsibility as imwach as it has
givenn it a new meamning — re-
plete with undying glory.
Pahela Baishakh, as a kind
of movement, never even as an
attempt on the sideline, tried
to revive or propagate Lhe
Bengali calendar. Patently be-
cause it was national
tiovi rather than going to
a_particular calendar that had
*en set as Lthe aim. The West-
ern Gregorian calendar and
Christian era are by now uni-
versal devices used by all na-
tions of the world alike — as
practical. technical and scien-
tific tools to handle time, the
tourth dimension of matter.
But lor cultural purposes. the
local and national calendars
are being retained perhaps to
gaod effect. Even a hopelessly
erratie lunar calendar is being
retained by the world religions
of Islam. Buddhism and Hin-
cluism. ndo-Chinese and Chi-
nese cultural events also abide
by the lunar dates. We in Den-
gal are one step ahead of that
situation in that we have a very

‘dependable traditional calen-

dar too, with which our agri-
cultural practices and cycles of
day-to-day activity are ‘tied.
While the Bengali calendar
should continue to serve the
cultural as well as
related life, a Bengali' new
year's day is not just designed
to replace the Gregorian one.
It is not just to wish a shubho
nabobarsho on April 14 that
the festival has been launched.

The idea is cultural rejuverra-
tion, to bring man closer Lo
culture and culture closer to
rnan at a time when a bankrupt
Pakistan had left us with a
wedge driven between the two

 entities that have been but one

indivisible whole since man
walked on two feet apd used a
stick to get things done. What

. Pakistan did to us, the indus-

trialised civilisation of the cap-
italist West, flying on the wings
of consumerism, is doing to
the entire global family.

. Divorcing ‘man of culture.

Pahela Baishakh is a mighty
stand to fight both back.
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HE land of thirtéen par-
bans in twelve months

the lores . Parban. as unde-
rstood by people in
swathes of the Indian subco-
ntinent. i1s a ritualistic celebr-
alionn with both traditional and
religvious overtones. Festivals.
on the other hand, can either
be iotally religious or secular
Parhans are mostly low-keyed
localised celebrations of
cvents., but festivals spread
beyond such boundaries and
grow in range and scope
Parban, i extended. can
asswine the stature ol a festival,
but festival embraces its
premature déath the moment
i is redhuced 10 the shape ol a

Pt
Despile thils clear distine-

! has gradually receded in

Hure-

tion beélween Lhe two Lypes ol
sacial events that lent the Ban-
galees their special way of cel-
ebrating lile. one is sure to
miss quite a lot with either of
the tvpe's disappearance from
soviely. Because with their

1 loss. the cultural richness and

“the colours that help unfold
life in its inellifluous vibrancy
also have all gone for ever. It

lo shape social events for col-
lective celebration. The pre-
Vedic tidian society invented
. sucle social evenis i that men
and women danced together
throughout the night, while
slaughtered animals (mestly
oxen) were being roasted for
their least. The Greeks assen$-
bled with food and drink to
enjoy the all-night drama
festival at the amphitheatre
where plays by Aeschylus,
Sophocles and Euripedes used
1o be staged.

over Lthe past 5,000 years given
up those anciemnt festivals. New

large .

takes 4 long time — sometimes
centuries and even millennia —

Both India and Greecc have

by Nilratan Halder

ones have evelved and re-
miincl. One surely needs leisure
and recreation. But then it is
no guarantee ithat the more
leisure you h-‘: the more cre-
ative you hn-nmt It depends
on the depth of mind and its
interaction with nature. The
climate and the surrounding
nature of a particular place or
land decide to a certain extent
the shape of festivals.

Let us frankly admit that

Festivals We Had and
We Need to Have

religious divides with the same amount of warmth
and enthusiasm that went into the making of the

spring drama festival in Greece or the uninhibited
dance festival in ancient India. Yet we are lucky to

retain a few from the past with almost a secular na-
ture and even are inventing one or two having nothing
with any religious or ritualistic performance.

to do with

vals have failed 10 embrace
people across the reipeu\di

vides with the same amouni of
warmth and enthusiasm that
weni into the of the
spring drama festival in Greece
or the uninhibited dance festi-
val in ancient India. Yet we are
lucky to retain a few from the
past with almost a secular na-
lure and even are inventing

.one or two having nething to
do with or ritual-
istic ance. The fact

that sophisticated wonder ma-
chines have Lthrown informa-
lion and emtertainment of all
lypes al an awesome speed
into our drawing rooms goes (o
account for the diminishing

importance of our traditional .

festivals. But those of congre-
gatory nature have their spe-
cial appeal and that is the rea-
son why some of them survive
the onslaught of electronic
media.

Of the traditional festivals,
Chaitra-Sankranti (the last day
of the Bengali menth of
Chaitra), was marked by a fes-
tive observance that used to
rouse people into a

reinvigorating elixir of life. A .

fair held on the occasion at a
suitable place, where people
Irom a number of villages used
to visit, made the high point
but society prepared for this
gala event well in advance.
Bealen, rice, fried rice. puffed
rice must be in store and the

their ties with the llh‘:r—m-
laws homes with

Another m-uﬂ important
festival was Dolotsab (the festi-
val of colour}). t was such a
joyous and beautiful occasion
that for a day the whole village
Lransformed into the woodland
colourful celebration ol mythi-

Contintued on page 11

- Continued from page 9
'Benga]l Renaissance’. the be-
ginning of which is conven-
tionally traced back Lo Lhe
and keep  living., exhibiting
unusual tour de joree which
can lurther be explored and
promoted to break the .cen-

; Cﬁhui;ﬂrﬁui Céiéhr;.:ﬂﬂn:' leir." anr! Mirth .

tury-old traps of poverty and
exploitation.

2

The Pahela Baishakh festi-
valr as it has arrived today
marking the beginning ol a
new Bengali vear. is not just a
routine ritval invested with
songs aml dauces, it is also al
occasion which can lake us to
that unheeded area of our po-
litical and cultural history
where our people are the real
heroes. The fact that our
common, ordinary people are
thg real herees is well borne

ﬂuljhy the history of our

many

B other so-called deve-
loping countries is

. caught in a deep dilemma :
how to reconcile its cultural
sovereignty with a strong tide
of homogenisation fueled by
the urge for rapid economic
growth? Apparently there
should not have been a prob-
lemm as such, if the totality of
the econamic process had paid
heed to people's basic urge for
survival' without sacrificing
pleasures. But, this did not
happen, as the development
model based on the imported
technology (of both ideas and

ANGLADESH like

- machines) has been suddenly

superimposed on a cultural

~ plane which has its own inter-

- nal logic and underlying
strength. The western imper-
sonal knowledge system gen-
erated through a slow, endo-
geneous European process [or
centuries was s trans-
planted in the Third World
societies after the Second
World War for replicating a de-
velopment model which was
unknown to the ordinary peo-
ple. The eélite of the Third

'Develepment models and paradigms

/ / ) Towards Cultm'e-fnendly Development

s which do not have the cultural content and form rooted

in, and imbued with, the aspirations and actions of the common, ordinary people can only
lead to the concentration of wealth in the hands of a few, destruction of local production

" machines, ‘and unremitti

ly hopeless dependence "on foreign
survival, argues here one ‘of the leading development economists of the country

aid for even day-to-day

who, also,

stresses the need for pursuing a sovereign appruaeh to' develupment thrnugh accemmodating

World whﬂ had access to the
Western knowledge system

. and also the privilege of being
close to the power-network. '
were quickly coopted for:

propagating a development
paradigm which also suited
them: .
The timing was also very
carefully calculated. The Sec-
ond World War left the people

of the Third Werld with an un- .

precedented dream for free-

dom. The elite were surely ef- -

ficient enough to convince the

masses that economic growth -

based on Weslern technology
and wisdom was the only an-
swer to their problem of
‘'underdevelopment.’
the elite were able to win over
the collective consciousness of
these countries and instilled in .
the mind of tLhe

sources, natural and others.

Hence, by the end of the -
1950s. a generalised develop-

mentalist conscience had al-
ready taken a deep roeot in the
mind of the people, and even
the ordinary people who sur-
vived for centuries on their

ce for peeple S cultureﬁ. ,

‘streng .

Easil}?. _

masses a
dream (or develgpment al any
- cosl. if necessary by even de-
stroying their stock of re- .

own rrn-iﬂvlty and cultural
~an to surrender
their 'sove.cignty
to sui-. Jl' to the imposed
readymauc Western recipe. As
a result, a confusing 'mixture
of cultures’ pervaded our edu-

- cational system, media and fi-

of approach

The other part has the craving
for a similar consumption-pat-
tern without the supporting
purchasing power. In a sense,

both parts of society have be-

‘come suspended in the pro-
cess. All this has happened in a
period fraught with profound
social -discord. The recent fall

nally the public mind. People
ml

began to qu:aﬂm their uwn
strengths, and felt ashamed of
projecting the ‘indigeneus
ethes of survival. The elite

* were smart enough to end

what was 'rural’ without creat-
ing adequate 'urban space'.
Theéy: were able to introduce

_attractive, new, modern prod-

ucts without ensuring adequate
purchasing power of the
masses. Ultramodern .tech-
nologies were
without creating @ dynamic
market for their operationali-
sation. And the end-result has
been tensions in all fronts.

Both the economy and society
have become divided. A part of-

is now highly Western-

. in its consumption-pat- -
tern and wastage of resources.

introduged

by_Aﬁuarhman

of bi-polarism — the aggres-
sive onslaught of the unipolar

~eultural crusade through the
globalisation processes of all

kinds, especially the media,
have introduced further ten-
sions into the already fragile
social harmeny prevailing in

The latest at at the
structural adjusument of the
economy without being sensi-
tive to the environmental and
cultural needs of the ordinary
people has further destabilised
the balance which has been so
far somehow upholding the
‘'social harmony'. The drive for
modernisation mainly led by
the elite originating from the
global 'middle elass has helped
create a local condition where

" the 'developing’ world.

people have no access lo the
modern means and alt the
same time, have abandoned
the age-old solutions to the
problems which 'their forefa-
thers had been so zealously
preserving. Instead, the local
resources, both physical and
social, have been channelled
into implementing unfamiliar
development projects mostly

~ designed by foreign consul-

tants and aided by the local
elite. The end-result has been
development disasters like
'‘Beel Dakatia', the fallout of a
mega embankiment project.

In the process, even though
people physically live
Bangladesh, they have indeed
become ’‘cultural immigrants'.
They have been forced to for-
get their own ways of Hving
and dreaming, but have not
been provided with alternative
means and dreams. The ma-
jority of our people have been
thus made ‘immigrants’ with-
out ever setting foot on foreign

~ so0il. The lavish consumption-

patiern and acute social segre-
gation or individualismm which
are the basic characteristics of
that brand of developmental-
ism propagated by the modern

- feeling

in ]

pundlts..clnnaultﬂnts‘ develop-
ment partners and, of course,

our 'financial wizards have .

only led to the concentration
of wealth, destruction of local
production machines, and
hopeless dependence on for-
eign assistance for even day-to-

dlay survival. Society as a whole
has acquired a predatory maode

-~ of behaviour without attainng

sullicient output to meet its
basic needs. Such a behaviour
always leads to a state of per-
petual scarcity for many and
affluence for a few. The major-
ity; therefore, have started
ashamed of their own
values, which they themselves
now deem 'primitive’ and
'underdeveloped’. As a result,
poverty has become the domi-
nant buzzword and the whole
nation has been submerged in
the defeating strategy of
'‘poverty alleviation' rather than
designing a survival sirategy
with whatever we have.

It is in this context that we
feel the urgency of building a
more positive outlook about a
humanist economy where peo-
ple's own wisdom, creativity,
pride, self-respect and priori-
ties can become more impor-
tant. These are, of course,
essential ingredients of a peo-
ple's culture. Culture should
not be seen merely in terms of
language, religion, nationality
or in any art-form. People's
culture indeed constitutes the
whole gamut of 'coming to-
gether' in times of crises .and
their struggles for a respectful
living. If defined so broadly,
culture can then easily become
an essential input for devel-
opment and also an end to be

Continued on page 14

The Real Heroes

Dehi

protests and struggles againnt
exploitation, foreign domina-

tion and injustice. All positive
political movements that
took place in this part of the
world were . animated by the
spontaneous, largeé-scale par-
ticipation of the subaltern
classes exemplified in numer-
ous upsurges ranging from the
Fagir movement, the peasant
revolts such as the Neel
movement and the famous’
Pabna uprising of farmers, the
movement of tantis and
meilangees, the protest against
Sinha. the Bangura

movement, the Choar move-
ment. the Saontal movement

down to the Liberation Move-

ment for Bangladesh. All these
movements indeed clearly at-
test to the scale and quality of
sacrifices and the means and
measures of strengths that
none but our peasants and
workers can bring out. In fact,
whatever positive things we
have achieved so far. politically
and socio-economically, have,
been possible only through the
strength, sacrifice and courage
of our common people whose
intense commitment to a new
life. a.new society, a new sea-

son always serves as a guiding
principle and shaping force in
our life. The role of the mid-

dle-class at times looks effec-
tively catalytic. but mostly it

tends to gravitate towards
reaping benefits out of pbepnlc s

NOVEeInents.

Under the spell and stress
ol artificial cultural constructs
invoked and imposed by the
middle-class, we often tend (o
forget that the mest significant
areas of our cultural history are
inhabited by none but our
common people, whose tales,

| fiction, myths, magic, music,

songs. dances, rituals, festivals
not only present an astonish-
ingly rith panorama of diver-
sity, but also span a long
stretch of time exceeding a
thousand years. The rich store
of folk-texts whose signs and
icons are still alive in the rural
areas — which, however, re-
main relegated to the back-
ground primarily owing to the
hegemony of the artificial
middle-class culture largely
constituted by written words
at the expense of people’s oral
elan — and the tradition of ja-
tra. punthi. pala, ete, still con-
stitute a rich cultural history of
the subaltern classes whose
natural and spontaneous but
amazing creative zest and eclat
speak of the continuing cele-
bration of lfe even in the face
of all-devouring disasters and
dangers.

What is known as the
‘Bengali Enlightenment
sometimes oversiated as the

. nineteenth century — was not

only a middle-class phe-
nomenon, but it was largely
shaped and animated by the
creative possibilities and par-
ticipation of the subaltern
classes, whose protests and
movementis, [rom time to
time, yielded a progressive so-
cial dialectic in favour of free-
dom, free thinking. secular-
ism, democracy, and above all,
in favour of a life that cele-
hrates itsell even in the lace of
death, Through various trials

and (riumphs, it is our people
who still remain progressive,

creative, tolerant, responsible,

democratic, non-communal,
secular, and even revolution-

. ary, and what is usually termed

poverty so glibly aitributed to

our common people is only an
economic phenomenon per-
petuated not by the people
themselves, but by the
bankruptey and poverly of the -
ruling elite. While our people
always try to move lorward,
most of our middie-class polit-
ical leaders and cultural gurus
tend to move backward or wal-
low in the slough of crises I

The celebration of the Pa-
hela Baishakh is actually a cel-
ebration of life. and to cele-
brate life is to celebrate its un-

. derlying strength and possibil-

ities which our people can only
claim to have. Middle-class fes-
tivities with reiterated pat-
terns and postures today look

like routine responses. but the
fact that the people "not only
survive but prevail®., to' use
Faulkner's words, points to an
ardent celebration of life in
this part of the world. whieh
perhaps. cannot be found else-
where. In a country where
spectacles of death and dying.
damage and destruction may

f: be scheduled into its an-
nual routine, where the pat-
terned succession . of floods-

drought-tornado-earthquake -

keeps the Faulknerian gues-

tion in view : “when will | be

blown up?" and where himger,

poverty, malnutrition, disease, -
illiteracy including political

deceits and crises lead most of
our people to the pronoun-

cement of "I am no more than

an animal that someone has

stabbed in the stomach™, our

people still fare forward, and

give us (the middle-class] what

we eal, utilize, exploit. and

finally spoil.

What is really unfortunate is
that despite such enormous
possibilities and strengths of
our people, they have not yet
been adequately galvanized
into a continuous and inte-
grated cultural revelution that
can ensure none s but people's

power in all spheres. On this
day of Pahela Baishakh. let us
all look forward to such a mo-
ment and a movement, and
sig — esho he Baishalch, esho,
esho. ..



